
































38 Fus 73

3 Ax Ao EAolAE o4 AlAlY EAE AFHFE AT FA
g F & 4%,

add oA w3 FHAEL ‘GAFAEY FY F A3}
o](Cenchreae)?] ¥o|H]|(Phoebe, 3EHE AAoAE ‘Hul’gln 1}l
g 71 dste JalE P ve e XoluE 9 Avjolx}, AAHo}o]
w3]e] tjo}aA(diakonos)ol, B AlEES =94F F UK prostatis)e}
3 4§28 uPmsle “dAFAE FF A FojHle vl R 93
gy oz 1 AFgS AALLE w3 AR 7|gHY, o]§ 71Ygst7] A%
odolA AAEL Y33 2L JEF S FEd ‘L Sk, 84 EoH|&
H 20| of3f Ztofzt gRa4. 7t 84 A2, 2o Y20\ &
Aol Tt OFFE M AorZ £ UA st2M L/ 2 StkY, dY EOo|H|=
Bzt gRaUY. 7t 29 A3 AFE WorEo|1 92| FEHY %
FEHEENA dF0| MASHI HEE ALY + Us 87| A&YS sHs)
AM./ 2 st Y ZoHj= FHAE U LA 7HHE At
I FH O|F2 E8 4 U AHER UFE F24..729

ol ns s 4 AL a3 FoluE JYgstn & ol
7148t S Pt AL, ol TIHAM A4 AAFY JAH A9 A
A5 AEsEE PFol9, AF 28] A Y& F2d, 23 Hexe o
Hazsl Balo]e] o] AlAZ e A} FHE FosEe BTl
B 5 o v 239 ¢dE AT NPR(National Public Radio)2] # A
o Aujo} £Z(Sylvia Poggiol)s A ZZAdx w39 &7} g
22 7I=2 Exdn AsfEoh g4y ZNGL, S E fEH Lo Fa4M,
44 ZCEofL, B s LoFAM, FIL HLZE, Q2 A LoF
24730 o] =N & F UKo], o)A FHAEL HLEHE Fug
g, B34 nudy 2AY MAYox EFsta 150] o]Zd nug

rr

28) "Zoviomnu 68 opiv dolfny Thv dSehdiv fHudv, odoav kal Sudkovov Tiic fkxkAnotag TH
¢ v Keyxpeaic,iva avthv npoabéinoBe év kuply dilog t@v dylwv, kal mapaotiite avtii
év @ av op@v Xphtn mpdyuatt, kal ydp abTh XPooTdTic MOAAGY £yeviOn, xai fuol abt
00" EuH4 16% 1-2. (AZxE LA, F5UGAMNAE “Aadol w3lolA FAleh=
¢ gk YL, AYARR Mo “Aadol e YF(EE FAHE e
$2) APen Wois,

29) Phoebe of Cenchreae: Deacon of the Church &l@l AAAM, Celebrating Women
Witnesses Resources Packet, FutureChurch.

30) Sylvia Poggioli, “Pilgrims Trace Women's Role in Early Church” NPR: Weekend
Edition Sunday, NPR(National Public Radio), 16 Apr. 2006.



oA, ¢, M2 7143} MAE 39

@ 4 W AL, Eoluol dig 7193} el 4 Tetex g @ 2
2o HleEe} o s2ns BAfo2e ARAN, o)A o] a7} 44 Abl
Ao A EAE UFoE A2E YAEHEe A9 ASeA =) o
Zolg,

5 #5%

vjgfars 20079 €HE S HAY wpE A Sl SAA F dFL
ol B 7IAE £ W ‘Aol E d&sAA AFsetn 2dfgn
o3 dAzote BM & FL2EZ FotE7] fd AdelA ZHzEYR
THE 2 447] 2 9422 JYst 7S gdrle 27] a2k &4
71 T 7% /8@ AojA, 2 ¢ HE 27] 23l o4 A9 FFoEA
= Fasdich v Ag oA oAzole A 2AF ol “aUE
FAAZLE 23 A3, 20 EF w2 $E7t A7 da e dold
2.3 ZHG. oA]olet vRny EHAE BF FAANE Re o4¥
2 3 ARdE AL R Tolnh. 2 Y dAlolrt ‘dn JARd A
vlis edlzbEol ‘Fa AAUD A9 W& ERTh dAort 23 3
AL AL, Y7} 2 4N oloprlEo] doitt o|n] &Ad FAaE9
At vigas gaAREe] #n JAAD AL, 28] T, okY B FF
3 2a Ao 3 oopr|E MA ¥E & U FASU. "etA A
gote] &all alold d3A YMFEEL olv] 1 F29 Fm3| AZRd
olop7|laL, o] W A 7€ T2 BAE FAdstn BHEE AT
€ U 2y vAns £AAEY dddA AT YATEEL 1 B4
o dZd FANE JALA R FE olFL ARoA &= Fas
el B E4Ad 274 S SH5a, F2ol M2E WEHEE Foge
2R 71ERE Y NEE T2 BAE AfE 98 Ao

2 vdus a7t 20079 olF obAAA oAl ARHA Zata A,
vgjas g oW i #8E wet cAE @ dE RS
g g7k Qs AEA o5 &al7l 71E9] HEug Y& AE T
¢ A2 E WHEEE Ao 2ZARGL By)E 2@, a2y o] 2

31) Margot Patterson, "Finding 'Herstory".



40 Zu9 23

283 Qe $Ee vdms ¢4 olFs) ws % 1 Kb} ohje
&dl BA 2 Faold WeiAm Ud Yolth, F, vldiLs RS A
99 HAo0H 150 BT Gk 7 Fael AHE A2E WAEIRE ¥
cglon, F2, R 1 F29 WP 3 A% Aolo] ojme Az
2% B PARNE 2T A0 SAolch

oleie Yol of 2 el FAL seel F8@ Folth 5 ol
SR g FATO A, SIBA 1 A 1 BAE BAE deEy
£9l WA BEold  slEA 27 Aok S B 9 oled
Aol A & 7MY 2 nEL A FIAVL @59 oE 3 A E
EQEAG 444 AR thet WFahe Ao oheh, olel@ o +
RS9 “RAAAZ ol® A3t HAY WHE AL 424 Aolth
olel@ Azte 2 ezt ohd A e Soig AgEAT BEYon,
olge “dds s T A WF Avo] o¥A AR ABH % EaA @
Ae ARNT AYYee 32A Aol JEAE B 5 dE AN
2ic} 32)

olge Yol BAY, A L HA9 4yl ARRIAY
£ o] ANHEHL WHFHE HAol7E ok vlme] 2 94 U
AERANE 7129 FHEY AA £alo) BED Aol T2 B
o2t vz o od AT FAH 4R WeHnE vEolus EB}
g A, g B4 482, A% UE 5 A%T = 44T
Ae 57k vdase caAAEe At 2 ‘B WolA *s@.x
Wog e AE2A, o159 xde S B4 “Augel A 23

SHUAE AYeln, 7129 F2E ANMEL BRRAD)FAN T

Aol HAS I AR E 2 uolEthn & 4 U5

FA: 7HEY €, 944 edA, dd, s 44 ey, 9459 A
+%

32) Catherine Bell, Ritual: Perspectives and Dimensions, New York: Oxford University
Press, 1997, p. 74; p. 81.

33) Roy A. Rappaport, Ritual and Religion in the Making of Humanitv, Cambridge:
Cambridge University Press, 1999, p. 283.

34) Jean Comaroff, Body of Power, Spirit of Resistance: The Culture and History of a
South African People, Chicago: University of Chicago Press, 1985, p. 196.



94, dl, MEF 7193 Ak 41

zZH1 A5

a9 1 =gE]Q A (Fractio Panis), 284 A9, =
g &7} 7he g, &ul,

a9 2 a2 37 Zixag,
za|AZe} FtelE, 2o}



42 Fue £3

a3 4 d¥2zn Hexdd 4 Alx 39, 4 =%
MY~ 23, 2o},

LaFFY: 20119 48 8%
Arged: 20119 59 239
AASEAL: 2011 68 1¥



94, €8, A= 7193 HALE 43

Abstract

The Dissident Daughters’ Pilgrimage:
FutureChurch’s pilgrimage to Rome

Hwasun Choe (Seoul National University)

A pilgrimage is usually an occasion to reinforce one's belief in a
religious tradition. However, a pilgrimage can also be a way to express
challenges to the orthodox belief. In this article, | examined the
FutureChurch's pilgrimages to Rome in 2006 and 2007, to show how
pilgrims' rituals create and assert new and subversive interpretations of
traditional Roman Catholic holy places.

Based in Cleveland, Ohio, FutureChurch is an organization working from

within the Roman Catholic Church to advocate for women's ordination and
for an end to mandatory priestly celibacy. FutureChurch organized
pilgrimages to Rome in 2006 and 2007 to see the archaeological sites of
women officeholders in the early church. Although the pilgrims wanted to
see the historical evidence of female priesthood in the early church,
something that was contrary to the orthodox teaching of Roman Catholic
Church, their itineraries were not so different from those of average
Roman Catholic pilgrims'i catacombs, churches, Vatican Museum, the
Colosseum etc. However, what they remembered and more importantly
what they did at those sites was quite different.

At each site, the FutureChurch pilgrims remembered one or more
female leaders of the church and their stories, and performed rituals to

celebrate these leaders. But unlike most pilgrimages, where the people and
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their stories pilgrims remember at holy places are closely connected to
the places, these women leaders and their stories were not historically or
archaeologically connected to the places they visited, For example,
Priscilla, a co-worker of St. Paul, was loosely related to the catacomb of
Priscilla historically and Phoebe whom St, Paul had referred to as a
deacon in one of his letters was not directly related to the Church of St.
Praxedes.

However, the FutureChurch pilgrims transcend this gap of place and
narrative by ritualizing their memory of women leaders. When pilgrims
performed a small e eucharist at Priscilla's catacomb, they created a new
narrative connecting Priscilla of Rome, Priscilla, the co worker of St. Paul,
and the Fresco in the Priscilla catacomb which is assumed to depict
women's eucharist. In the same way, when the pilgrims performed a ritual
calling of Phoebe the deacon and Theodora the bishop at the Church of
St. Praxedes, their remembrance and rituals created a new narrative which
connects this place to the female priesthood.

In this process, ritual created a new pilgrimage narrative at these
traditional Catholic holy places. By ritualizing their memory of the women
leaders forgotten in the Church history, the FutureChurch pilgrims create a
new sacred narrative around the same old holy places.

The idea of trying to change sacred narratives through rituals is also
found in feminist liturgy movements. In the sense that the FutureChurch
pilgrims tried to create new sacred narratives at the established pilgrimage
sites through ritualization, the FutureChurch's pilgrimage can be read as a
part of feminist liturgy movements, and both of them showed the
performative aspects of ritual which makes changes in perceptions and
interpretations.

Key words :@ catholic pilgrimage, women pilgrims, ritual, ritualization,
pilgrimage narrative, feminist liturgy movements





