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e el #o|(LGBTQ) 7I1SAUEE 7|5 2354 Agds 244

A QAH oF gk A FHed agla a8 QA 7|E Aske] )
55 AFA ATAe Wizl s &gk Fojadtal LGBTY 4lgts2 914
I oy 98] dad. LGBT A8Ee 44 25AaA] 259 44
1S Hgo R ofghut: 259 AelA FEE QA AgE Frslng,
Z olAddfo] ZAT £ FE2 oY dHE A/ G L2 oA E
Aolzte] ol EWE diAE F4dc AW FolAge ngd A A
FstEa ag oy e yolEolx gt

e 29(Mary E. Lowe)= el Zu]¢l/Alo] Ak swbalstelq df8 A9
g vk Foj4dlatE ZrERCUZ Fojolgo] WA drii BAHF =
Folalehd: et FwoA Fojo]gE WolEA ou], A4, A Fo] FA
fdopa £, Fo] o]&7Q1 FrA wE#(Judith Butler)?t F485% A2e 7
Al Ao] el AlE FAZR A Roju}, o] THAME AH 45
2bEgko] ofyel BE QIzbo] o Holgk EA7 9 4 gl

gl =] /7 0] Aol A= ale} e 2HE Alolo] ddj7} FEH AN 4
olilgtol Al o5 A 7E Aol EAZ APHY. Azt nAd AAHLE #
Astit BE AAAMol 5ol FaFoleti B FolF] PAA e dFe
Aol7t A 4= grol §17] wEolchl) iy wpE o] 2] Ho| Fojaldte] 7px|i=
T4 Sg4o) sl 4 AAAY Fade FAdA AU f4Q 4
2R, A5deE 5o FAeA nE uAH WFE, dHE AL Y46
52 ol & waAlsA] 2 4 ok £ Fo] o]E3} Age] oW A Ala
& AAsY GEEE SEIGE HollA ool 712d AFH AleAA At
of gk o] BRI FEo] Avgalz A o] o)Al ol 2] wiAlg
HYol FgsE Aol ofye} o|Adi7tA EbstAA, Eln MirdelE g
obyel of2 dg7tx o AN AA NFgAAE o 2eH(disruption)sH
5 Ao,

Fojalgte sgalgte] EdE F Avy2E Agw A oA A4 u}
g wAE o] EAAYNE el FesEM HvY2E Stk Folg =i
& axa o 2 43 HJuY2E A83949 AgEe] Fojsges gFE
&71le A¥E degar?d 2 AErA = ofde drjete HuyFe 43 3
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1) Mary E. Lowe, “Gay, Lesbian. and Queer Theologies: Origins, Contributions. and
Challenges,” Dialog: A Journal of Theology, Vol.48, No.1, 2009, pp. 49-58.
2) ol & g2do) olalld s obe F5 #E Marcella Althaus-Reid, “The Bi/girl Writings:
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g Atz Fashaise] Fojaldte o B4l FAH o AAL e AFol
o} delz sdvjysEe Fadsta agolA kl(Grace Jantzen) F|ojgh ARl
717 AstH o g FzAQ AFo] @ F Adoda Bun, J2RE "HEH 75
wo] AEF| E(straight)shil F& AAES AAsHAA olg 54, 254
of dejgle Alde &#2 Tnrk o3 v Kie FAL AeFgel 3
£ 71 WAGAET oo FiAde §HE FHA oA FAUE, 22
AAE i FL de 71FE0 HEolE BE FHY 'dgaf(deviant) 52
3| S zYgctar W] wjfolthy

o FHolaldto] 2 &8s ‘F|ol g (queerness) > il THFAFANAME &
4 ook Foluch g4 AmelA FHoAY #HEol FHeA oo Ao u}
He ‘Folg do] BN qiojtt F FF AAASE ER2AY AFole)
i g g Qloh el #HE2 @A vFolAM ERAAYEY FILULE A3
il 917|E 1= - .’E&‘%-ﬂ' olulz| FolA oA, WAl FA, vlaulyqUERE

5 ggstAd B e #g9 953 AgE olBWE A2/ AAE
‘e’]"i"‘lﬂx} e A+AEY %f‘lfri-c"- AFgoz 25 s

o] 2 Foj4lghs FxaHA WG FH-8] A 91‘3'-} °|"—‘1
o8 ¥AH A %L 55 Fo4 §HEE 7F
a7, FASEAREF AT #5A% 23S ‘%‘1’4 1&9]% ’.‘i’“
o, agozs Fojilge] AF 75w Adte) =
abA s Alde] Wsje] R AWHE F ‘ ! i
of dfa] &g A & & 9= 7}‘”}?% zﬂ’*lﬁﬂ 2= Ao F #34%
3 Aol Earel Foj FAEE zFE, dEo] nFHA 4L NFL FU3
o et Bae] g FAdo dxe 5 ‘31% 7Vsldoldt o2 AEE A
P Folilgto] Gy AME FE o FHAAL GARYE 5+ A= 7
549 FANANER olojA F A& Ho|dt x| HuYLE Algto] Fagt o4
£9 dgol F=271 HA%ol, 715uet Hne g ARE FoH 271

[o

From Feminist Theology to Queer Theology." Post-Christian Feminisms, eds. L.
Isherwood and K. McPhillips. Aldershot. England: Ashgate, 2008.

3) o7)A] L AEdo|EE AMA'3 ‘o] o2} 9] Fe|Ael ojujz »3 gt}

4) Grace Jantzen, “Contours of a Queer Theology,” Literature and Theology, Vol.15,
No.3, 2001, p. 276, 280.
) A& o 2 #FE Jin-Shiow Chen, “A Vision of Multiple Genders: Cross—cultural
Learning in Asian Countries from Images of Kuan Yin and “Bishonen”.” Journal of
Cultural Research in Art Education, Vol. 25, 2007.
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o, FUEE AL o|gL A= Y& FE Fojdde AEA FHA
o AF 7150 sl dig Fojddsty mAe WAl fU4l Ao g

vlgo g7A) tpopzh 9}, wpE A} dEA-g=(Marcella Althaus-Reid)E
M EE “shte] 41, sk &=, shde AUx g2"ew mdstdEA AHH
SAAE A#AUY, 2ga “Fojiae S5 B 7|9S FE= AEH Eds
I g s e XogRE FFad s Asta ke oj g FojAldte] sAA
I FAAE BuEE gEusdd ‘Fold @4r'E st

I. #ojalsh: HAtet 54

FAE AoAete dzulel/Aol Aska b Aol AW 23000
% Foske Azul/Alo] Adte] FAEEyY W

e U L o %'-% g AP 1960 Fuk v AfielA] AlFglo
M, 19699 o] &n} i@aﬂ(qlonemu) FAE A7I2 FAHA TR A EF
o8 BAFLD o] BFL Ao &%, w=uY &% %ﬂﬁ w3k, WA gk
e 1980 g Fakoll o]ZejAE FA7HA] u]§ BE&Hoz Mold ‘Flof'Eh=
folg Aoz Afd Avde FAAHQ ojulz ALgsl7] Az, o &
ol 19807t B FRE FAdA B olyzl o|AdiHAe] wAd:
gEgt T A4 AgAse] F-4EUA v Zhge gl
9A] Bfol= A Aol AAAHo T gla Y A oje} JAHoR #

G) Marcella Althaus-Reid, "Outing Theology: Thinking Christianity out of the Church
Closet," Feminist Theology: The Journal of the Britain & lrefand School of Feminist
Theology, Vol.9. No.27. 2001, p. 66.

7) 2849 AL 724 gtEgtef ol Alo] v} 2EY 9(Stonewall Inn)d AZo] ZFHo
2 FHeA ol ki) "‘?l‘-} AN RS #4& 2} olE AR TR %
x‘v’_inﬂl ZA5o] AAAZ sHgso Yrtr] Az
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AolA i FASE Aol Abg AR 8 Adsd, FAololgd w4
s(Michel Foucault)®] A7rde|ele} Aol digt F7]F2F20% o] 7]
a3 AAE AR zela A A oo/ ol EWe FAs
wEee 384 Arjo]go] FHUA Foo]&2 v Hustdctd
obgE A-g] =9} 24} oM 9-E(Lisa Isherwood)i= Flojo]&Eo] 2latz 2H &
Hog HAsAZE 2etda AEE AT UM 27 AgA 5
Aich 2 Afee s FAo e 22, ol ARlHE Ba B
o ) B x—l—;,.“klgl ob7tAl o wgAlolgh Alzbo|ch, g Al
g, 21e)3 ol eliwalold et veleluo] A9
duz Rololgol Aatel BAE wAL Az A%
olelge 152 ol4AeAel Ad 71 Fes
A A4S ¥ ofd) A4 Agel FRAR 2

]
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1‘11 jﬂ_ b I')'

o Aol digh AdE deA ‘ﬂ‘jr ol@ wlieho] 4] ?i"i"'s—} "“—‘H ’h’—’i "r’“
e FAZ e AREY &5zt ¥ 4 A FHolAse *Tﬁ}"ﬂﬂ o] A of
B QAEI HAES bﬂzﬂ"l?]—fx} Lo e e A 8 Mt B o ) -
g Ao dFE =euazt @k F Fojilee “FHoR EAG *Ha'*._a 9
gk AA"(passion for the margmahzed)# o ’c'?}r A Aldk(sexual
theology)o]th9 F& “FA S(rubble) 56, Talx# ¥ M=)z i
AZ AEZSEH" AZE Ago|th10 a2]a AlgtE Zhake] A Y Bgha
Aol 7]uke & ool AlE(first person theology)o] 7] % @il F o] 2l 8ko]
2147] Algtel B2z 71 T3 EAE F9 dhhe Marde s Al @
Age] 2lgtel Fod olrEY W ozt AAFH A #(totalitarian
theology)& fuykel: A@E0l7|k st Aooh. Foj4lgd 3 AFES
FalghA = e, 2y A5 E5S FAolahl dhi=(queering) A olA] 17150
AFZE MA 4 Fk ki) AE5EE Folsh st o Algste o A

8) ol 7hEkg HGAMH il o 29 ?i-'f-".x—' 7k2l zlolc). Laurel C. Schneider and
Carolyn Roncolato, "Queer Theologies,” Religion Compass, Vol. 6, No.1, 2012, pp.
2-4, 7

9) Marcella Althaus-Reid and Lisa Isherwood, “Thinking Theology and Queer Theory,"
Feminist Theology: The Journal of the Britatn & Ireland School of Feminist
Theology, Vol.15, No.3, 2007, pp. 307-308.

10) Laurel C. Schneider and Carolvn Roncolato, op.cit., p. 7.

11) Marcella Althaus-Reid, The Queer God, London: Routledge, 2003, p. 8.
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F e A4S Ao sl queer hermeneutics) 2.8 9= Fo|thi2)

FAojAlgte] FHolgd dE2-2 =7} A %A/ AE(Bi/Christ)2] o]v]z]
& 5dl 2 ol g Aok FA/a2kE o]AdAE, Ao HARudx, =
< EJ2AGY 2 99 438 Y ENEE o 2 F dE 2F2ERA )
Epzlo)z] Fom FEA9 Zdo] A Az FH <ol X & Qrt dd=
JEikEE O A4S F Adn 9t 3L d4or AdE 5 dd. o]
P2 A5 E o)A AA uol gl o 2 28 A%(larger Christ)o] it
Z g3271 A3E& AAd AAF “elolA F-rt A4 A»E FE" AR
& Aoz agako|t), A /ae2we Had o AFH aiks o
2%7] ARGl B/ 250\ ono/Christetal @& 4= 9lon o4 #A g
N2 E9bg TR ARl ke A oof gtk Zlojr)13)

2] A 22 A 5o] E(Elizabeth Stuart)s Floj4lehe] 553 548 ] 71x &
AN AR, FAojAse Ao FoldstE Axac Acier A4 FAHE
2 dA=Eed 2 dAe aelake Foge AdH E{4L Fill olFoldy
&4, oA EL 7150 4180 Fojo]go] Wy ANEH 2dd F¢ F
olgh Aolflon o]z 53| o] Fit A4 dA FAA FEHAG FF
sk Zd3ke] ook AR, AF7HA Aste Flojilgte] g welgtEe]
& AdE Al-FEsst7] Hel AHggd. whek AfrdelE v EtAsithd BE
A e gstka, sgalsto] wigte] Heleka AR W we| S olopr|E
g ukstA g YA, FAojalshe, nF azlo] AUl olsret A
"]’#ﬁ”‘ 15 st Aloloh #l=ujql Adto] Apddelelo] dis) FHahs it 2

P

e gHoz Afdeeel dal this Aste] okch, FojAEte AdrelelEol
A Aol uTE At d Aol Adlst Az AL A5
B Alske ArsAw dolast A Attol Andeds QEg #E 2

Fat Aol Azak Aavh o Foldste Andeee] AAE Yol
s AALE S dske TAsE W FEs A DA% €4 e
Molaieh 1)

2 Agaeee Aste) wAo) o@ AfolEel el QFe wys A

12) Ibid., p.3.

13) Marcella Althaus-Reid, Indecent Theologv: Theological Perversions in Sex. Gender
and Folitics, London, New York: Routledge, 2000, pp. 116-121.

14) Elizabeth Stuart, Gayv and Lesbian Theologies. Burlington, VT: Ashgate Publishing,
2003, pp. 102-103,



Folalatat geald 195

Az]E] & Alste] FAoA A4 Y a42 FAse FEZ- =9 F49 C’r-a-
ojt}, of7]A Fo|AlgalEo] ol AHENN ME UBS DA & F

o] mejur}, dEA-Z| =9 At Mde|Ez} AA s FAAL :3000
of E7ts]o] Hojalsre] BAH A& o 2] A “A&F A (Indecent
Theologn®l A%ANHE ¢1& 4 9ok 1Y & glel ofvle]st &halgto] 7hddl
AHES e sENE TYES FA38 HAdE EAR At o iy
on aYEe HAfdEr) uf dgsids AMES =8ld. ayrt gae

A& Age Huyre dyists u@Fgos oojzt: “AH AXH A
8" (sexual political theology)e]t}.15)

g Fojalgtel dfdll 27) A Al HEA HAA AARE W SHEY
(Patrick S. Cheng) Flo]4l8e Al 7}#] SWelA] Aofstar glct AAl, Fojl
82 LGBT AFEES f8lA 2ela agd osiA F3ss e £33
fojct. E4, Fojilah: Foluh Agdele et Ao ofg A R El
EAgog Axz ‘guby'e] Bz A8A Wylold, Tela ol WYL F
§ AEde 2res 27 HEES = @ olo 2 o7} dEA
-2z A& Algld e Fojsldte] AlREA FAL H AF 4
A Wlo|ubA ahar, e fR2E AlZelA] BES Lok ghrpat Wekct Fo]il
S e *”1"“"1 QAo 7] wiie] ozl HENE g A, o4l

PE o gy

o

ghe Flojo]&o] el £ Aoz Afd|E e} A FAH o]FHH
FES A8For A oz v Tglm a1 RAFGY YFEE B
obdel &3t H&. A A L o TEAA AAEE A& A& ot
t}, 16

o]4 Amugiszol FAojalste AFAA MFA FHL ojW Algngr A
BHoln FAHoln xrERAS L Jean 2 40 BE %';— A4 el
BE, AHEE o §3at7] 8 a9 dojgte el 7hd By % =738
E gogas @ F ok, & 1 w4 e nYHD Yol 4eHl o] of

Ye #48 Aolsa B4 Aol U Fgqew -‘F‘ Elv":-. A
7b obel FARHQ ol At ofe @ e wiE ulge] o] Hr|E
goh, 94 RE AANER AAES A doEy suyzE Ag, =y
A/Ale] A3 & BAEA Aol v WA &FES FHESH Hos v

i}

,ti il

15) Marcella Althaus-Reid, /ndecent Theology: Theological Perversions in Sex. Gender
and Politics, p. 7.
16) Patrick S. Cheng, Radical Love, New York: Seabury Books, 2011, pp. 9-10,
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ol glot. 25 di= Aoletas Bolol A%EE HAlAde AuF F4, sy
o] 2etdolu}t HFoaA e =2 Ko] Bg zlo] off: Ael} agla F
ol dde vALAE A7)€r). o] AARE AL £ 9o} Ay o]
Mo| FZ85 e dAAGN 23S 4o §4 F A APES 7
7F St ol 29t skl o] & #pAle] EA|HkE 47)Ec) Fojo]Eo] A
reelE g Ao FHE FUHA o A8d oote) 848~ AF, AF, ¥,
ARlFe] & 2 adstar A gad, AfFdeE At 22§ A3 s
3 g dsloltes HolA ol Fojilste] gwg Fog mHolgl: o]
gD oyl wigox A& FojAste] vy EJ=E MAPsuA w4
(intersectionality) ¥} &FA (hybridity) & 7|9 =& 2 A|8kaL 917)% &}c}.18)

aeu olejgk EAl Sl e Bsta Fojilste] 7jHar 4sHE ofue} o
Fae] Agholi} wele] Ho A MHg Y8 2 ol 4=z Az ¥,
ol ofvpie AlEt= 2}E§(Gerard Loughlin)e] ©al5o] A8k =i 7p Folg 7
of7] MEUdAE BEv, 2 Adk fdd & F ¢l Zl(the unknowable), 4!
HlE 4e 8= o4 sk(strange) Zlolefal watch o AHE o o)de 4 lar,
EE O|FE YUY e AL olFAL ¥ Ut AAY /13T ] Mg ‘o]i
& AAshEA gl whz] A g Zlol 19

o] 23 #Hs FEF & Folilge] 715w gt B AAE A4
dtels AlRE Molat glub= Holch HeliehaEe HA o wele Edizt
e MEE & 32 AE A, &8, w3 5ol disA FHololE L AldE e
HH AMES i Jded, shte AEae(orthodoxy)7t ofve} H4=3
i 2] (polydoxy)E -&&38kaL dth20 o] F3A v]=9lel AL Fo]ilge] &
i, fral, B, 3Fa § OE Fu d5EEFEHE A0S e Ao T8
stotazha) dghct, A0 Bal gadoly Ty, & AolA vhiel Hst
g 93 Qo= Aojnt2 2WE 1A (Robert E. Goss)E EFAL 7z o
Ag B H7H(Wicca) 5 the Fiagk 3Fsia Q22 olg B3 &

o

17) Laurel C. Schneider and Carolyn Roncolato, gp.cit.. pp. 8-9,

18) Patrick S. Cheng. op.cit., p. 39.

19) Gerard Loughlin, “Introduction: The End of Sex." Queer Theology: Rethinking the
Western Body, ed. G. Loughlin, Malden, MA: Blackwell Pub.. 2007, p. 7.

20) Laurel C. Schneider and Carolvn Roncolato. op.cit.. p. 10.

21) Patrick S. Cheng, op.cit, p. 40 “Reclaiming Our Traditions, Rituals, and Spaces:
Spirituality and the Queer Asian Pacific American Experience,” Spiritus, Vol, 6,
No.2, 2006, p. 236.
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Ngagoly fravh GAlah A4S ol dol AA(EHRIRG $A8e B
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Aol digk 757} ohym AW, Qe AR oha Qe R opd" AE Td
th & AAA Ade] og A 7pEA Ao o FA ) o] HilAL
dol A Fo]l xsts HA dnegativity)o] S&d EAle] F-Ao] ole} z7] N
H(self-negating)®} 2}7] 8 #l(self-deconstructing)?] &2 Solels o4 ue
E3le zlolela @ 4 9lch.2e

22) Robert E. Goss, “Queer Theologies as Transgressive Metaphors: New Paradigms
for Hybrid Sexual Theologies,” Theology & Sexuality: The Journal of the Institute
for the Study of Christianity & Sexuality, Vol. 5, No. 10, 1999, p. 51.

23) Chin-fang Yu. Awan-Yin: The Chinese Transformation of Avalokitesvara, New
York: Columbia University Press, 2001. p. 191

24) olo] tisiA = ohE wEE HE UES AT AUEES Baodle] gigkrksA |, A
Soishi ojEhy whabeke) =4, 2013, pp. 162-172,

25) ¢k, TEme HAPFF DIJ , Tkt 94, 46, dehEstala, 2000,

26) Jin Y. Park, “Introduction,” Buddhisms and Deconstructions, ed. Jin Y. Park,
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LanhamMd.: Rowman & Littlefield Publishers, 2006, p. 86.

27) tEAQ oz TRub, o] Hugh AlelEe] WA, ™IsHA; AlupdolEe] 4o W
o] Qlck

28) A, TEdzACS B, TemEwd 48, gErEwsts], 2007

20) AFE, @AY A7, ARdga gl Aabekg =&, 2006. p. 52.

30) Diana Y. Paul, Women in Buddhism: Images of the Feminine in the Nabavana
Tradition, Berkeley and Los Angeles: University of Califorma Press, 1985, pp.
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oltl BEAQl UEe] ALIE FFE vIFe 48, @5 F Folret g
oA o3 JAHS A #F2 5.&4 M @A AFR o538 .
£35] vlaAbgel A w2 80dd] T o] F Q7|9 HAR HAdEd 1y
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o oohg] FolA ks e 1 FHE Fo shivt ERA(AL) FHoloh
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251-252,

31) ololl oigh apagt Wi, el o] #Ho) HEAGel i woh g =o)s UEs o
9| =&, pp. 207 FA=E,

32) Cathryn Bailey, “Embracing the lcon: The Feminist DPotential of the Trans
Bodhisattva, Kuan Yin,” Hypatia, Vol. 24, No. 3, 2000, pp. 180-184. o] o]+ #|
A= Eflagh AlgtEolghs Ho]E £L ofv|o] EjlAA v} ohe} Fojet AEsh=
oujof| 4] Apg-8far glct,

33) Jonathan H.X. Lee. "Avalokitesvara and Compassion: Faith and Practice for

Harmonious Living bevond Asian/Asian American Communities,”
http://www.undv.org/vesak201 1/panel2/12LeeFINAL pdf, 2011, p. 2. 6,
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34) Marcella Althaus-Reid and Lisa Isherwood, op.cit., p. 309,

35) Robert Shore-Goss, “Dis/Grace-full Incarnation and the Dis/Grace-full Church:
Marcella Althaus-Reid's Vision of Radical Inclusivity,” Dancing Theology in Fetish
Boots: Essavs in Honour of Macella Althaus-Rerd, ed. L. Isherwood and M, Jordan,
London: Scm Press, 2010, p. 3.

36) Marcella Althaus-Reid and Lisa Isherwoaod, op.crt, pp. 309-310.
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E alErERE goktst Folg  aglakoeln  “Fo] gl ARE(queer
Christology)2 §38to] #2714 FA Aol e Agd9s =elvdl 3k
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AEg) 22 gaug s9qdol oprh gl digk AAA f4E dF
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37) Grace Jantzen.op.eit., p. 279.

38) Lisa Isherwood, "Queering Christ: Outrageous Acts and Theological Rebellions,”
Literature and Theology, Vol.15, No.3, 2001, p. 260,

39) Patrick S, Cheng, Radical Love, p. 78, old] ‘3% Al ‘S (God)E # A g}

40) Chiin-fang Yi, op.cit. p. 3.

11) A&, TR ole] PSR A5 | Faoiga st HAEg=E, 1998, p.
41,

42) 9| =&, p. 45,
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g yelol e obgohEdt 7hA9] oYz EA] A|Alstazl g, o]
o5 2 Fel(multiform) 2] $-2l2] "5]7]'2] 2o v A4S Hio

X

= = :uEﬂJ
r]o

43) AFE, %9 =&, p. 57
44) Patrick S. Cheng, op.cit., p. 79.
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45) Grace Jantzen.op.cit.. pp. 279-280. 284,

46) Marcella Althaus-Reid and Lisa Isherwood, op.cit. pp. 309-310.

47) ol &, etmel #EAIG A7 . FSSFYATY d=shoiahg whAbee =R, 2010.
p. 43.

18) #Ed, ko] =F, p. 38.

49) %o =, p. 38,
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50) Patrick S. Cheng, op.cit.. pp. 79-80.

51) Gerard Loughlin, “What Is Queer? Theology after Identity,” Theology & Sexuality:
The Journal of the Institute for the Stuwdv of Christianity & Sexuality, Vol,14, No,2,
2008,

52) [bid., pp. 149-150,
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53) Grace Jantzen,op.cit., pp. 281-282.

54) Lisa Isherwood. op.cit., p. 252.

55) FAM, "Bhakti-yoga #eicielom B TikiEg, wealdd., fwdsh 6 el
33|, 1996, p. 56.

56) Cathrvn Bailey.op.cit.. pp. 192-193.
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57) olA@, TAAAe] Aok | FEuidtn EnEEd Ty HE TS, g
:—ZhﬂPqH;] 1997, p. 47.

58) Jeff Wilson, “Deeply Female and Universally Human': The Rise of Kuan-Yin
Worship in America.” Jowrnal of Contemporary Religion, Vol. 23, No. 3, 2008. p.
300.

59) Marcella Althaus-Reid, "Outing Theology: Thinking Christianity out of the Church
Closet,” p. 67,
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62) Sally R. Munt and Sharon E. Smith, “Angels and the Dragon King's Daughter:
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Sexuality: The Journal of the Institute for the Study of Christianity & Sexuality,
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Vol. 16, No. 3, 2010, p. 234.

63) & o2 cfe # Z%. Winston Levland, Queer Dharma. Voices of Gay Buddhists,
San Francisco: Gay Sunshine Press. 1998/2000.
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<Abstract>

Queer Theology and Kuan—-Yin Devotion

Myoung Sook Kim(The Institute for Gender Research, Seoul National University)

This paper explores Kuan-yin devotion [rom a queer perspective to
suggest its innovative possibilities to transform traditional Buddhism with
reference lo queer theology. The author argues that Kuan-yvin as a queer
bodhisattva has the potential to transform Buddhism in the same way as
the queer Christ transforms Christianity. Four conceptual themes for the
queer Bodhisattva Kuan-yin are suggested.

First. body and incarnationality. Queer theology is an incarnated, body
theology which claims that the divine left the heaven and entered flesh
once and for all. Christ 18 seen as fullv embodied and to celebrate
embodied life. Kuan-vin has been regarded as the embodiment of
compassion and her/his infinite capability of innumerable incarnations is
well known as one of her/his attributes. Second, crossing divine/human
boundaries. Just as the queer Christ, the God-human, dissolves the
boundaries between the divine and the human, so Kuan-vin, a bodhisattva
who exists between Buddha and sentient beings, is alwavs connected to
both the divine and the human.

Third, deconstructing essences and boundaries. Queer theology is
called as ‘theology after identity’, queer is ‘an identity without an
essence’. Queer theology requires the erasing of the boundaries of
essentialist categories, especially those of gender and sexuality. Kuan-vin
manifests multigenders, but they are without essenses according to the
Buddhist views on gender. And as trans icon Kuan-vin challenges any
boundaries of sex and gender, embracing sexual minorities. Fourth,

contextual approach to worldly sufferings. The first objective of Queer
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theology, rooted in theologies of liberation, is to liberate LGBTQ people
from social oppression and exclusion. It requires attention to the concrete,
detailed stories of individual people in their everyday lives, and to the
context of their varied pain and suffering. This is why queer theology
should go along with radical political critique. As queer embodied Christ is
as varied as those who inhabit bodies, he can reveal every context of
varied pain and suffering. Kuan-yin, most of all worshipped for her/his
compassionate salvation from suffering, also can do the same with her/his
infinite capability of innumerable incarnations in accordance with the

context and situations ol supplicators.,

Key words: queer theology. Kuan-vin devotion, essentialist dichotomy,

heteropatriarchy, queer Christ, queer Bodhisattva





